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Larry seemed a little astounded at this view of the case. 
He waa ashamed of being so angry before the priest, and 
he calmed down a little, and asked Tom could he add a 
tittle to the length of the small clothes. 

" I'm sure," said the tailor, " there's a tarn ap at the end 
of the legs, and if you send them to me 1 11 see what I can 
do." 

Larry returned home in very bad humour. " Just think 
of the holy man putting such a thing in his book. I would 
not be a bit surprized if his father was a tailor, as he helps 
the trade in such a way. It's an old saying, give a man 
an inch and he'll take an ell. The holy father gives the 
tailor leave to keep the pieces which remain, and Tom took 
•are the pieces should be big enouah." 

Larry bad to content himself with his old pantalooDs in 
his walk through the fair. 

Before he returned home in the evening ho went to the 
honse of Mr. Griffin, the publican, a very devout man, who 
was first at the chapel every morning, and every week he 
made a visit to the Blessed Sacrament. 

Larry bought some tea and sugar from him, and as he 
eould not resist the smell of the whiskey, he called for a 
glass and drank it off. It seemed to him to be very weak, 
and as if there were something cheaper than spirits in it. 
However, he said nothing, for when he had been looking 
into his little book he had seen it was no sin to mix water 
with spirits if there were a common custom of doing it. 
" I suppose," said Lurry to himself, " a Christian publican 
must do that, too." 

When he reached his house he put the tea and sugar into 
the cupboard, and went out to walk round the little farm 
to see if all was right. Half-an-hour was sufficient to 
make up a few gaps in the walls, and to see there was no- 
thing trespassing in his fields. 

Just as he entered the house, he observed his sister Mary, 
and Tommy his brother, striking their breasts. " What's 
the matter?" "Not much," said they. " Sure your little 
book tells us we traght often to make an act of contrition, 
and strike our breasts.'' u There's nothing gives me such 
pleasure,'' said Larry, " as to see you devout and attend- 
ing to your duties ; and sure it is for that we all join in 
the Bosary every evening, and after it's over I'll give ye 
both a little share of tea just now." 

MaTy looked sad, but said nothing. "Put down the 
kettle, and after prayers we'll have it comfortable." 

About S o'clock ho made the tea, and looked in the cup- 
board for the sugar. There was not a grain left. " Ye 
pair of rogues were ye at the cupboard?" No answer. 
" Why don't ye speak?" With that he gave Tommy a 
thump. "Ah, Larry, dear, don't beat me," said Mary. 
"To be sure I will; I supporting you ever since your 
father died, and you can't have any behaviour in you." 
" Ab, Larry, don't be hard on me ; don't be harder than 
the Church would be." " What do you mean, yob/villain ?" 
" Did not you tell me the other day when I was going to 
hire with Mrs. Hickson, that if I committed a venial sin, 
and stole a little, that Father Fnrniss said I need not be 
discouraged or vexed at myself, but that I should strike 
my breast, or at least be sorry for a moment (Bule of Life, 
is.), and didn't you see me strike my breast." 

"Don't you know, you rogue, that there's sugar and 
sugar. It's one thing to steal sugar from a rich Protestant 
lady, and it's quite another thing to take it from one like 
me." " Ah, spare me,"sobbed out Mary ; " indeed you're 
discouraging me." " And if you hit me again," cried out 
Tommy, "I'll be vexed at myself, and Mr. Furniss says I 
should not." 

Strange thoughts passed through Larry's mind that night 
before he went to bed. " The tables are turned upon me. 
It was all very pleasant when Mr. Furniss was showing me 
how many things I could do that Hiked on Sunday, with- 
out mortal sin. How I could dig potatoes, and buy meat, 
and make money by playing the fiute and running a mes- 
sage. Though, to be sure, it does not look like keeping holy 
the Sabbath day. It's one thing to rob God of his 
Sabbath day, and quite a different thing to have others rob 
me of my cloth and my sugar. Yes ; and pious Mr. 
Griffin sold me grog, and called it whiskey." 
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The late Daniel O'Connell used often to boast 
that he was the best abused man in existence. 
We believe we may congratulate ourselves upon 
the privilege of being the best abused periodical. 
We have so many friends, however, that we can 
afford to bear abuse, which we are conscious of 
not meriting, with calmness and equanimity, in 
tie strong belief that the cause of our opponents 



must rest on but a sandy foundation, when it 
can only be defended by misrepresenting its 
opponents and intimidating its friends. 

Out of the two thousand three hundred Roman 
Catholic priests in Ireland, we regret to think 
we have, at least, two thousand of the bitterest 
enemies, who, we have reason to know, seldom 
lose an opportunity of whispering away the 
character, maligning the motives, and misrepre- 
senting the contents of the Catholic Layman. 
So far, however, from being either disappointed 
or angry at the calumnies and falsehoods so 
studiously propagated against us in private by 
those who have not the courage to meet us in 
public, we sincerely thank the Roman Catholic 
clergy for the substantial assistance which their 
conduct has afforded u3. While their pusillani- 
mity becomes every year more apparent, the 
courage and independent spirit of their flocks, 
we have the strongest reason for believing, ad • 
vances daily ; and the steady increase in our cir- 
culation, which, within even the last twelve' 
months, has risen from 10,000 to 12,500 copies 
monthly, proves in the most substantial manner 
that the only mode of opposition which our priestly 
opponents have as yet ventured to resort to, and 
which we believe to have been, indeed, a last re- 
source, has proved a signal failure. 

There is another way in which the unmeasured 
calumny of the Irish priesthood towards our 
periodical has materially aided us, by opening the 
eyes of many previously prejudiced against the 
cause of religious reformation. 

There is not, we are sure, a single candid Roman 
Catholic reader who has ever opened a number 
of the Catholic Layman who, whatever he may 
think of the soundness of its arguments, has not 
been, at least, convinced that the statements 
of the priesthood respecting it are without a 
shadow of foundation in fact and truth. And let 
their flocks be once convinced that their priestly 
guides are striving to deceive them by wilful mis- 
representations upon any subject connected with 
religious inquiry, and we think it not too strong to 
say, that their power is tottering to its fall, among 
those, at least, who have no personal interest in 
upholding it. 

In the course of our six years' labours we have 
succeeded, at least, in raising this great issue 
with our ecclesiastical opponents, and it is one 
upon which the people of this country must, and 
will, one day or other (and, perhaps, at no very 
distant period) bring in their verdict, viz., 
whether it is the priests, or whether it is the con- 
ductors of the Catholic Layman, who are striv- 
ing to mislead the people of Ireland ? If the 
Roman Catholic priesthood of Ireland be right, 
the Catholic Layman is a scandalous, malig- 
nant, and infamous tissue of libels upon truth 
and virtue, which deserves not to be reasoned 
with or refuted, but to be execrated by every 
sincere Christian and good man, punished with 
the utmost rigour of a revived Inquisition, and 
publicly burned by the hands of the common 
hangman. If the Catholic Layman be right, 
the religion which the priesthood is striving to 
rivet on the world, under the pretence of infalli- 
bility, is, to say the least of it, one deeply imbued 
with error, and incapable of bearing the light of 
free inquiry and dispassionate discussion. 

Whichever party be right, twothings are plain : 
the one, that the conductors of the Catholic 
Layman do not shrink from exposing their 
opinions and arguments to the test of the fullest 
examination, and that they invite and facilitate 
scrutiny by every means possible ; the other, 
that the Roman Catholic priesthood do shrink 
from examination, and deprecate scrutiny into 
their claims by every means in their power. 

We believe that no intelligent observer will 
hesitate to pronounce which is the course most 



befitting those who are s'neerely and intelligently 
convinced that they are the defenders of truth. 

It is now six years since we commenced our 
attempt to encourage the spirit of free inquiry 
growing up among our fellow-countrymen, by the 
establishment of a periodical devoted to what we 
conscientiously believe to be the cause of reli- 
gious truth. 

We have conducted it in a manner calculated 
to give the minds of our readers, as well as our own 
minds, the fullest fair play, by inviting able and 
learned men on both sides freely to publish to the 
world the strongest arguments they could produce 
in favour of their respective opinions, without any 
restriction but that of merely requiring the com- 
batants on either side to couch their arguments 
in language as little offensive as possible to the 
feelings and prejudices of their opponents. 

In this spirit we have ever striven to conduct 
our own labours, and the large amount of support 
and encouragement we have been favoured with 
gives us good reason to hope that our aim has 
been approved of, and also in some degree suc- 
cessful. 

We are more deeply persuaded than ever that 
polemic strife and personal scurrility are not the 
best means of persuading the world j and we never 
have resorted — and hope we never shall con- 
descend to resort — to such ignoble expedients of 
either defending our own opinions or attacking 
our opponents. 

How mortifying, on the other hand, it must 
be to sincere and thoughtful Roman Catholics 
that none of their clergy, either priests or pre- 
lates, have felt themselves strong enough to attempt 
a reply to what has, month after month, been 
brought forward against them in our columns. 
The affectation of contempt is too thin a dis- 
guise, and no longer affords a pretence sufficient 
to deceive any one of the feeblest intelligence. 
Be the arguments of the Catholic Layman 
sound or unsound, learned or unlearned, thej 
are admittedly the most plausible and popular 
that have ever attracted the attention of the pub- 
lic mind to such grave subjects ; and we rejoice 
to add they have already modified.even where thej 
have not altogether changed, the religious opinions 
of not a few educated and serious men. None but 
the wilfully blind now believe that the Roman 
Catholic priesthood of England and Ireland 
would have shrunk for six years from a contro- 
versy such as the Catholic Layman has invited 
them to, and so often pressed upon them, if their 
leaders had not felt conscious that any attempt 
to meet it would end iu discomfiture and dis- 
grace. 

Archbishop Cullen, who is well aware of the 
existence and vast circulation of the Catholic 
Layman, has, however, lately been at Rome, 
and, doubtless, in conference with the Pope re- 
specting the critical state of Ireland, and the 
troublesome energy and unexpected vitality of 
the anti-papal aggressions in operation there. It 
is possible, therefore, that a change of policy may 
have been at last decided on, and that we may have 
a (Roman) Catholic Churchman in support of 
the doctrines of the Church of Rome, in opposition 
to the Catholic Layman, in support of those of 
the Reformation. We cannot, of course, pretend 
to know beforehand what conclusions have been 
resolved on j but should such a rival (however 
tardily) present itself in the field, we shall cor- 
dially welcome its appearance, as lovers of truth 
sincerely desirous to hear both sides, and meet it 
with courtesy and fair play, even though we may 
not in return experience at its hands either tbe 
one or the other. 

What an homage it will be, however, to the 
truth of our periodical, if its opponents should 
still shrink from any attempt to answer it, after 
it has, in spite of private threats and altar denun- 
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ciation, so far won its way among all classes, 
from the humblest to the highest, as to have 
arrived at the surprising circulation of more than 
12,000 copies. 

Deprived of the intolerant powers by which 
they have so long crashed freedom of thought 
and religious discussion among their opponents 
in other countries, the Roman Catholic hier- 
archy in Ireland are now obliged not only to 
confine their tyranny within the pale of their 
own Church, but to abandon as hopeless the 
attempt either to convince or coerce those of 
their own flocks, who have the courage to ques- 
tion their authority and set intimidation at de- 
fiance. It is, nevertheless, unfortunately too 
tttie that the Maynooth priesthood have still 
under their influence a large number of the 
bigotted and ignorant class, and that they wield 
the power which this influence gives them to 
intimidate those who, in a state of real civil and 
religious freedom, would not hesitate to abandon 
a creed which their clergy could not defend, but 
who, in the state of society that unhappily still 
prevails in Ireland, have not the courage to set 
at nought the malignity and activity of their 
priestly tyrants. 

We could, if we did not think it indelicate to 
do so, name not a few intelligent persons who 
have openly attributed their adoption of the 
reformed faith to the reasonings of the Lay- 
man ; and a still greater number who have pri- 
vately admitted their conviction that its argu- 
ments were unanswerable, and that they were 
only deterred from a public avowal of their 
sentiments, by the fear of injury to their persons 
or their property, under the instigation of 
priestly vengeance. 

We wish not to urge any one to a public con- 
fession until his mind is strengthened and his 
understanding fully convinced ; but we cannot 
conceal our belief that the time is coming when 
even the most timid will be emboldened freely 
to confess their real sentiments, by finding that 
they have the support and sympathy of numbers 
similarly situated with themselves. The eye of 
Omniscience alone can see the secret state of the 
hearts and minds of numbers of our fellow- 
eountrymen who at this moment are, or think 
themselves, compelled by prudential motives to 
conceal their true sentiments on the subject of 
religion ; or foresee how speedily a revolution 
of feeling may spring up, and develope itself pub- 
licly, in spite of all that priestly tyranny can do 
to counteract it. We are sanguine enough to 
believe that the wished for period is not very far 
off; and when the spring tide comes, woe to 
them who have done nothing to prepare for or 
atay the inundation, but use fruitless threats, 
the impotence of which has been discovered, 
and which can, therefore, no longer influence 
any one. 

Be the time, however, distant or near, we are 
resolved to persevere, calmly but steadily, in our 
endeavours to shed light and circulate informa- 
tion upon the great subjects at stake ; and if we 
are supported by those to whom we already owe 
so much, we do not despair of advancing the 
Standard of truth into every village and hamlet 
in the country, or even of convincing some of 
the higher order of minds among the priesthood 
themselves, that their real safety in these re- 
markable times consists in the enlightenment, 
not in the forced ignorance, of their people, and 
that if they would preserve their influence and 
popularity, it is not by persevering in a fruitless 
Struggle to hoodwink men who are determined 
to see the light, but by placing themselves at 
the head of the movement for reformation, and 
bringing over their congregations with them 
into a purer atmosphere, where they will be fir»e 
to worship the God of their fathers after the 
restored model of the Apostolic times. 
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INVOCATION OF SAINTS. 

: ,TO T BE EDITOB OP THE CATHOLIC LATMAN.K^I 

Sib, — Now that I have seme leisure to consider your 
reply to my letter (No. for Aug., 1857, pages 93, 94), I 
find you begin by affirming, on the infallible authority 
of mere assertion, that " 1 have been harping on ima- 
ginary inconsistencies in your statements;" but bow 
you have arrived at this summary conclusion, by what 
species of reasoning, or from what premises, you leave 
your readers to discover as well as they can. Besides, 
the fact must still be fresh in the memory of jour readers 
that, in tbe second and tbird lines of my letter, I re- 
ferred to your Jive palpably incorrect and contradictory 
definitions of the invocation of saints, which still blazon 
pages 80, 81, of your journal for July, 1857, and which 
for tbe wealth of the Rothschilds you cannot reconcile 
with each other. They must, moreover, be aware that 
the arguments by which I have established these incon- 
sistent definitions are nothing, more or less, than ex- 
tracts from your own statements, cited from back num- 
bers, and which, contrary to what you assert, and to 
save you and your readers the trouble of it, I have put 
together, with tbe strictest regard both to accuracy and 
truth, giving your own words just as I found them. Your 
readers must likewise be sensible that when citing the 
extracts which thus embody your " past sentiments," I 
called upon you then (No. for July), in the present tense, 
to point out any one of the passages which I cited, or 
even a single word in any one of them, which I had ap- 
plied in a sense different from that in which you used it ; 
but this you hare not attempted to do, as these incon- 
gruous definitions still present the same insuperable 
difficulty* they are the result of your own statements, 
and to disprove them you must contradict yourself. 
Now, as my object is the vindication of truth, and not 
the defence of any favourite opinion, it cannot, I think, 
offer any violence to your feelings to repeat my former 
challenge, not alone with respect to the extracts by 
which I have established in specific detail your five dis- 
cordant definitions of this dogma, but likewise to all other 
references and citations made by me ; yet, from my 
strict adherence to truth on these occasions, I may ex- 
pect your reply in the paulo-post-fitture tense. You owe 
it to the cause of truth, you owe it to your Protestant 
readers, to take up these five notable definitions seriatim, 
and show the fallacy of the arguments by which I have 
exposed you labouring through such a labyrinth of un- 
certainties ; but this is the very task you endeavour to 
shun, by crying out that " 1 have ieen harping on ima- 
ginary inconsistencies 1" and hence these absurd defini- 
tions are so many impregnable arguments, on my part, 
in defence of the question at issue : yes, arguments in 
which I might challenge Aristotle to pick a hole, and 
which prove triumphantly that the inconsiitencies and 
the harping attach to you alone in this case. Admitting 
you have used intercessionem by an inadvertence, it 
must be looked upon as an interpolation, in the manner 
you have used it, by any one acquainted with the ori- 
ginal ; besides, you defend the interpolation when you 
dogmatically " proceed to ask is it pretended that the 
substitution of the one word for the other makes the 
slightest possible difference in our argument;" and as 
" a lover of accuracy'' you cling to the quotation which 
you charge me with " putting into your mouth," and 
further defend the use of either or of both words at 
pleasure, and really "msgnify the amount of your 
error," by asserting " that one change was just as im- 
portant as the other." I can only say of the prayer to 
the Virgin Mary which you cite, that it is incompatible 
with our prayer-book practice (No. for June, 1857, page 
69). I have never before seen it in the shape in .which 
you give it : thus, you have my answer in the present 
tense. Why do you not give the book and the page from 
which you cited it ? 

St. Paul believed the Christians at Rome could, by 
their prayers, afford him help and assistance in his 
approaching conflict with the infidel Jews, Acts xxi. 27, 
28, &c., and hence he had recourse to their proy«r», help, 
and assistance, Kom. xv. 80, 31, 32. He did not believe 
the Romans could, by any self- inherent and independent 
power, give him help and assistance "to be delivered 
from them that do not believe in Judea." &c, &c. ; but 
he believed that they could, by their prayers, procure 
him this help and assistance from God. The Apostle 
says, " I beseech you, Ac. (wapacaXu it ussae), that as 
fellow soldiers you help me in the contest (away aviaaa- 
Oat ftoi) with your prayers ;" that is, that yon procure 
help for me from God, " that I may be delivered from 
them that do not believe, &c. ; that my service may be 
accepted of the saints ;" and " that I may come to you 
again, and with you be refreshed :" and with respect to 
each of these points, he expected their heh> and assis- 
tance. And as St Paul supplicated the living saints at 
Rome, so do we pray to the saints reigning with Christ, 
that " for the Lord Jesus Christ's sake, and for the love 
of the Spirit," they strive together with us in tbeir 
prayera to God for us ; believing that in this way only 
can they give us help. &c, and not as if they themselves 
were the authors of the blessings, protection, &c, for 
wbioh we ask : this is our prayer-book practice, by 



which the difficulty, if any such ever existed, between 
tbe prayers (orations), help, and assistance (opem, —txi- 
tiamque) of the saints is removed. 

I further observe tbat, warranted by our prayer-bosk 
practice, all our prayers, even our invocations of the 
Baints, are offered up in the name and to the honour 
and glory of the blessed Trinity — a circumstance to 
which I wish to direct tbe special attention of my Pro- 
testant brethren, as it explodes your unfounded charges 
(No. for Aug., page 94), that " Roman Catholics are led 
to look to the saints as the immediate dispensers of bles- 
sings to them ;" and tbat " it matters not how the 
saints get the blessings to give — it is from them we re- 
ceive them ;"* and hence, also, the fallacy of the no lea* 
calumnious caricature of our belief and practice (No. 
for January, 1857, page 3), when the writer asserts tbat 
" the popular notion among Roman Catholics is, that 
the saints intercede with Christ to intercede with God 
for us ;" but, as the prayers of the living saints, joined 
to those of St. Paul, were the weapons by which he 
hoped for help in tbe conflict, so are the prayers of the 
saints reigning with Christ joined with ours ; and in no 
other way do we invoke them, nor do we otherwise en- 
treat their help and assistance — a fact confirmed by our 
prayer-book practice. 

With respect to my observations on the article in tbe 
January number, you say — " On referring back to thia 
article we were surprised to find how completely Mr. 
Power's arguments had been met by anticipation.'" 
Yet here again, as well as with regard to my " harping 
on imaginary inconsistencies," you leave your readers to 
grope their way in the dark. Now, to afford them (your 
readers) the necessary assistance, I have to observe that 
my argument?, to which you thus rather enigmatically 
allude, are the following plaiu texts of Scripture : — Philip, 
i 23 ; 1. Tim. vi. 15; Apoc. xvii. 14 ; and Apoe. ii. 10, 
from which it follows on the evidence of divine truth 
tbat Christ reigns " King of Kings and -Lord of Lords,' 
and that " His chosen, elect, and faithful" servants go 
to Him as soon as they are dissolved from this life, and 
that He then gives them the crown of life, and that, 
therefore, tbey reign with Him in a state ofttemal hap- 
piness. The incontrovertible conclusions afforded by 
these texts are, then, my arguments, which you say " had 
been met by anticipation," by which you ean only be un- 
derstood to mean that these texts are not true, and that 
they are contradicted in the January number. Thus it 
is yon defend the writer of the article in that number 
when he asserts that " no saint is now reigning wrtb 
Christ." You even defend his italics ; and, further, when 
he affirms — " As to the saints who enjoy eternal happi- 
ness in heaven, and of whom it is impious to say they do 
not pray for us, we believe there are no such persons." 
And again, when he says of the saints departed — "We 
do not believe that they are in a state of eternal happi' 
nest ; for God's word says no such thing." And Kill 
more, you join with this writer when he says of the 
Scripture — " But if anything at all appears from its state- 
ments on the subject, it is that they (the saints departed) 
are not now reigning with Christ :" and all this he 
affirms on the supposition that the Scripture does not 
afford much information respecting the condition of de- 
parted souls. 

Now, I only ask your impartial and learned Protestant 
readers to take up their Bible and examine the four texts 
referred to by me, and compare them with these asser- 
tions, uttered without a shadow of foundation, and then 
say whether these texts, or those assertions, authenticated 
only by your fiat, are genuine Scripture. Let them dot 
this, and I am confident they will decide that my argu- 
ments had not been met by un'inipation otherwise than 
by mere assertion and sophistry. 

This writer next cites Apoc. iii. 21 — ** To him tbat 
overcometh I will give to sit in My throne, as I also over- 
came and sat down with My Father in His throne;" 
adding—" this passage is entirely opposed to the Romish 
view of the matter. Now, the Romish view of the 
malttr, as already expressed in the above texts, is that 
Christ as God reigns and aits on His throne as " King of 
Kings" (Apoc. xvii. 14, and 1 Tim. vi. 15); and as 
such, what is to prevent Him from giving l; His elect, 
and chosen, and faithful" servants " who are with Him," 
and to whom He has pledged himself thus—" Be thou 
faithful to Me until death, and I will give thee the crown 
of life" (Apoc. ii. 10)— »hat, I say, is to prevent Him 
from giving them to sit in His throne and to reign with 
Him? Besides, instead of being opposed to the Romish 
view of the matter, the passage (Apoc. iii. 21) goes the 
full length to establish that view and to defend it ; for 

the words " To him that overcometh will I give to sit 

in My throne" are explained by Apoc. ii. 10. This 
passage is tbe conclusion of the first vision recorded by the 
evangelist, and by tbe context evidently intended as a 
repetition of the exhortation addressed to the angel of 
the Church of Smyrna. Moreover, as Christ when He 
overcame — tbat is, at His death, or, rather, His ascension 
— sat down with His Father, &c. ; and as He has bound 
Himself by promise, saying, " To him that overcometh" 
—that is, to him "who is faithful until death (for be- 
yond this there can be no test of man's fidelity) — will I 
give to sit in My throne," it follows, incontrovertibly, 
that He will give His saints to sit with Him in His 
throne immernatery after they shall have overcome — 



